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stand Ram&nu#a rightly, he would seem satisfied with the soul being at death emancipated from sams&ra or further births, passing on to the world of Brahman, masc., and there enjoying everlasting bliss in a kind of heavenly paradise. Sankara, on the contrary, goes beyond, and looks upon final emancipation as a recovering of true self-consciousness, self-consciousness meaning with him the consciousness of the self as being in reality the whole and undivided Brahman.
We shall best be able to follow this twofold development of Vedantic thought, if we first examine the more important passages in the Upanishads which treat of the return of the soul to the Lower Brahman, and then see how these passages have been harmonised in the Vedanta-sfttras \
We begin with the descriptions of the road that is to be taken by the soul after death. Here we find the following more or less differing accounts in different Upanishads.
Passages from the Upanisliads.
I. Brihad-ara^yaka VI. (8) 2, 13:
6 A man lives so long as he lives, and then when he dies, they take him to the fire, (the funeral pile); and then the fire is his fire, the fuel is his fuel, the
1 The translations here given differ in several places from those given in my translation in the 8. B. JE?., vols. i and xv. In my translation in the S. JB. 28. I placed myself more completely on the standpoint of Saiikara, except in cases where he was clearly wrong. In the present translations I have tried, as much as possible, not to allow myself to be influenced by Saiikara, in order to be quite fair towards Ramanu^a and other interpreters of the Upanishads and the Vedanta-sutras. I have also availed -myself of some conjectural emendations, proposed by other scholars, wherever they seemed to me reasonable.